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1938 there was published, in pre- 
on for the Tambaram Conference 
International Missionary Council, 
| book by Professor Hendrik Kraemer 
mtitled The Christian_Message in the 
on-Christian World. This book was of 
eaching importance ushering in, as 
id, a new phase in the debate on the 
Christian approach to the great 
hristian religions. Dr. Kraemer 
just published a sequel under the 
Religion and the Christian Faith in 
h besides expanding his original 
ment he has given much quite in- 
able advice as to the attitude which 
stians should adopt in their attempt 
nter into real communication with 
e whose whole mental and spiritual 
ook has been determined by other 
afluences, Hindu, Buddhist or Islamic. 
In his introductory chapter he makes 
ee points of very great importance. 
). He insists on the necessity for 
stians, especially Christians of the 
to appreciate the extent to which the 
us and cultural “revival” of the 
countries is “rooted in political 
There will be no understanding 
of Asian nationalism, of the 
tevival” of the great non-Christian 
figions, of the position of the Christian 
Shurches in these lands, or of the Christ- 
missionary task to-day which does not 
full value to this fact. (2). He 
our recognition of the fact that one 
of the extensive research of the last 
ry into the history and nature of 
jan cultures and religions has been to 
ablish the fact of religious pluralism. 
this he means that the tacit Western 
umption that the non-Christian cultures 
i religions were obviously inferior to 
tistian culture and the Christian faith 
| no longer be maintained in the way in 
ch it was argued in the past and 
d in almost all Western missionary 
: and practice. (3). He argues that 
ristian theology will have to realize 
t, if it Recognizes its calling to give an 
wer, in the lig 


é 


ht of the Christian revela- 
. to the question of the meaning of 
on and to the meaning and status of 
non-Christian religions, it has to do so 
this climate of religious pluralism, 
and a growing mutual dis- 
spiritual families’ which existed 
a long time in ignorance of each 
the future not only what are 
the Hebrew and Graeco-Roman 
ms will be relevant in the spiritual 
of ind, but also the various 


- Kraemer’s argument is taken 
will involve something like a 
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seismic upheaval in the way in which 
theology is taught in our Western Univer; 
sities and Theological Colleges, an up- 
heaval not so much in subject matter as 
in mental attitude—a revolution corres- 
ponding to that which Professor Barra- 
clough advocates in our historical thinking 
in his book, History in a Changing World, 
referred to in the last News-LeTTER. 


It would be idle to pretend that 
Dr. Kraemer’s book is easy reading. But 
for anyone who claims the right to talk 
about missionary policy to-day it should 
be on their book list, starred as a priority. 


Meanwhile through the medium of this 
News-LeTrer I will be continuing from 
time to time to present the background 
facts with which Dr. Kraemer’s book is 
concerned and to show how his thinking is 
influencing missionary practice to-day. At 
this point may I refer the reader in par- 
ticular to the News-Letrers on Islam, Nos. 
172, 173 and 187, and the one on Buddhism, 
No. 184. They represent part of a 
systematic effort to present the reader with 
material upon which he can form his own 
judgment. 


A RENAISSANCE 

In the rest of this News-Letrer I 
want to try to present some of the 
factors which are operating in the re- 
vival of Hinduism, and amongst them 
those which are making of Hinduism 
once again a “ missionary” religion. 


What is of great importance is that we 
should see what is happening within 
Hinduism through the eyes of Hindus them- 
selves. That will not be our only point of 
vision but it is an indispensable one. Here 
then I would commend to the reader a book 
published in 1944 entitled The Renaissance 
of Hinduism by D. S. Sarma. This is a 
study of ten leaders of that renaissance, 
beginning with Ram Mohun Ray and the 
founding of the Brahmo Samaj in 1828 and 
ending with Mahatma Gandhi and Professor 
Radhakrishnan. The book contains a valu- 
able historical introduction. The author is 
at pains to write objectively, and for all his 
enthusiasm for the renaissance of Hinduism 
he is by no means uncritical of his heroes. 
While he has some acid comments to make 
on Christian missionaries, he does not dis- 


guise for one moment the formidable impact 
of the Christian Mission on the life of India 
and upon Hinduism itself. The book, 


indeed, is a commentary on the truth of a 


dictum of Professor Radhakrishnan that: 


“The Hindu religious revival is partly the 
result of Western research, partly reaction 
against Western domination and partly the 
revolt against Christian missionary pro- 
paganda.” 

—to which it should be added that the 
“revolt” has not been a negative one. 
Indeed a large part of the underlying 
argument of D. S. Sarma consists in his 
acknowledgement of the truth of the 
Christian witness as regards much of Hindu 
life and practice. What he seeks to estab- 
lish is that Hinduism is now reforming 
itself according to its own Hindu first 
principles. That is a natural, as well as 
a legitimate, retort. It does not minimize 
the significance of the witness of Christian- 
ity or the vital contribution made to India 
by the missionaries of the first half of the 


nineteenth century. No doubt they lacked 


in appreciation of the loftier fee of 
Hindu thought and spirituality. erhaps 
their answer would be that they were con- 
cerned with the conditions of life for 
ordinary Hindu men and women for the 
alleviation of whose conditions these loftier 
flights of spirituality were at that time 
doing nothing. All honour to Ram Mohun 
Ray and the Brahmo Samaj for the stout 
fight they initiated for a change in Hindu 
opinion. But D. S. Sarma’s record of this 
fight needs to be supplemented by a read- 
ing of K. Ingham’s Reformers in India which 
gives an account of the work of Christian 
missionaries on behalf of social reform dur- 
ing the years 1793-1833. 

A DESTINY 


Far and away the most important fact 
about Mr. Sarma’s book, however, is the 
evidence it affords of the real renaissance 
which has taken place within Hinduism in 
the last century. From one point of view 
the ten personalities of whom Mr. Sarma 
writes are the refurbishers of India’s self- 
respect after a long period of cultural decay 
and of subservience to foreign conquerors. 


Not to understand this passionate self- 


assertion of India’s own integrity, with its 
inevitable and reasonable appeal to India’s 
historic past, is to be without the main clue 
to the understanding of India to-day. But 
that is not all. The re-assertion of the 
spiritual values of India’s own religious 
tradition is slowly but surely passing into 
the claim that India has a message for the 
whole world and that this message has to 
be proclaimed. 

During a period in jail on the charge of 
sedition, Shri Aurobindo Ghose, in 1910, 
had a profound religious experience. It 
led him to abandon the career of politics, 
a decision which he justified on the ground 
that a life of meditation and concentration 
unlooses spiritual energies and affords the 
best means “for becoming an efficient 
worker in the great hours of the world”. 
Before retiring to this new style of political 
involvement, a genuine counterpart, be it 
remembered, to the Satyagraha Movement 
of Mahatma Gandhi, Shri Aurobindo told 


of the vision that had come to him in jai 
and the voice which had said to him: Jf 

“When you go forth, speak to you! 
nation always this word, that it is for the 
Sanatana Dharma (the eternal law o 
religion) that they arise, it is for the world 
and not for themselves that they arise. Jf 
am giving them freedom for the servic 
of the world....” | 

That prophecy (mark the date, 1910} 


. . . 


secularized Western minds find difficult tq 
absorb. 

Against this background of a recovered 
self-respect and with a new sense of world} 
mission, let us look briefly at four aspec 
of missionary Hinduism to-day. 

(1). The Ramakrishna Mission. Founde« 
by Swami Vivekananda in 1897, thi 
Mission is closely modelled on the Westeri 
missionary pattern, even to the extent o 
receiving considerable sums of money fron} 
America. A study of its Annual Repo 
shows a variety of activities, hospitals, dis 


“special emphasis on the 
semination of the spiritual and cultura 
ideas and ideals of the Hindus”. Wha 
is interesting is that this is not only “ hom 
missions”. There is an expanding “ foreign 
mission” in various centres in Burma 
Ceylon, Singapore, Fiji, Mauritius, thé 
U.S.A., Argentina, England and France 
The scale of this “ foreign” work is as y 
small. But, as we shall see, it does no 
represent even the major missionary ou 
reach of Hinduism to-day. 


(2). Professor Rad hakrishnan, th 


in his book Religion and the Christiar 
Faith, devotes two whole chapters to Pro! 
fessor Radhakrishnan and justifies this 
with the words: } 

“He is one of the best known Indiar 
interpreters of Indian Philosophy and o' 
the Hindu view of life and the world. Hé 
is regarded as one of the best, mos 
eloquent, learned and erudite ambassador: 
of India all over the world, and in his ov 
country he wields a great influence a’ 
the most persuasive expositor of a synthesi: 
between the philosophia perennis, which i 
India’s most treasured heritage of it: 
cultural b anee and modern thinking, in <¢ 
world of throbbing transition.” 


But let Professor Radhakrishnan speak fo 
himself. He has written many books. Hi 
latest, in English, published in 1955 is 
entitled East and West—some reflections 
This is a powerful plea based on a re 
cognition of the unity of the world and o 
the desperate longing of mankind for 
peace. Professor Radhakrishnan recognize: 
that there can be no peace otherwise than 


as a spiritual achievement. But h 
advances as the only possible way to 
achievement a frank and uivi 


‘ 


id that there is no justification for any 
fort to persuade men to change their 
ligion. ~~ 
0 not let anyone underestimate the 
of that argument to an increasing 
of people in the West, apart 
ther from its indigenous appeal to 
- of the peoples of Asia. Professor 
adhakrishnan argues very persuasively. 
is of very real importance for the Christ- 
n to “feel” this persuasiveness if he is 
© go on to justify the Christian Mission. 
laving exposed himself to the appeal of 
rofessor Radhakrishnan he can then find 
n eloquent 
lausible arguments in the important book 
yy Dr. D. G. Moses, a leading Christian 
heologian of India, Religious Truth and the 
Relation between Religions. It should be 
seedless to add that Dr. Kraemer also has 
pme cogent things to say on the same 
ubject. 
= (3). The Mahasabba. This, politically 
king, is the right wing of political 
linduism. Together with the Arya Samaj, 
which Mr. D. S. Sarma has described as 
; Church Militant in the bosom of 
induism ”, the Mahasabba has as its goal 
100 per cent Hindu India. It is active 
n seeking to reconvert to Hinduism both 
“Muslims and Christians. It is the main 
driving force behind all the current efforts 
o create prejudice against Christians in 
india and in particular against foreign 
nissionaries. 
(4). The Influence of Gandhi. Gandhi 
‘once wrote to Tagore— 
_ “ An India prostrate at the feet of Europe 
an give no hope to humanity. An India 
wakened and free has a message of peace 
and goodwill to a groaning world.” 


* 


his message was Satyagraha, firmness in 
ursuit of truth, applied to politics and 
sconomics as well as religion. If you would 
feel the emotional content which Satyagraha 
nas for the Indian, what Gandhi represents 
n the renaissance of India and of Hinduism, 
then read the chapters in D. S. Sarma’s book 
which describe Gandhi’s Satyagraha cam- 
paign first in South Africa and then in 
india. There is an epic quality about that 
truggle which has to be appreciated if we 
are to understand modern India. What 
Gandhi did with the ordinary Indian is one 
the secrets of the new missionary spirit 


DILEMMA 
There is space here to make one observa- 
ion on the Indian scene which I believe 
9 be important for our understanding. 
ndia is trying at one and the same time 
io be a modern democracy, a secular state 
edged to affording religious liberty to all 
er peoples, and a purveyor to the world 
Mf the religious philosophy of Hinduism as 
universal panacea. There are many who 
vill say that such a programme is too full 
f contradictions to succeed. They will 
oint to the Mahasabba, Pandit Nehru. 
r. Radhakrishnan, and mystique of 
jandhi and insist that these cannot be re- 
meiled. They may be right. What is 
entl; important for us the West to 


rebuttal of the Professor’s 


appreciate is that at the moment India is 
trying to find a way of uniting her tradi- 
tional religious philosophy with a_ political 
role to which she believes she is called. 
Merely to attack renascent Hinduism is to 
fail to see that what you are attacking is 
the self-respect of the Indian. The Christ- 
ian task is to confront India with a surer 
way to self-respect. 


THE CHRISTIANS OF INDIA 


Here let me draw the attention of 
readers to one channel through which a 
group of Indian Christians are seeking 
to fulfil this Christian task. I refer to 
the Committee for Literature on Social 
Concerns. Several years ago this group 
produced Communism and_the Social 
Revolution in India which I still think 
is one of the best, clearest and most 
effective Christian statements on Com- 
munism that I have read anywhere. 
More recently they have produced two 
symposia, Cultural Foundation of Indian 
Democracy and Religious Freedom, two 
small books of quite exceptional value 
for understanding the best thinking, 
Christian and non-Christian, being done 
in India to-day in relation to urgent 
practical issues. 

This News-Letter will, I hope, have 
served in some measure to have introduced 
the reader to missionary Hinduism. It has, 
in so far as it has been successful, also 
provided something of the background 
against which the Church in India has to 
witness to-day. In North India, in par- 
ticular, there is a steadily mounting cam- 
paign of hostility which is directed speci- 
fically at the Christian Church as such. To 
an increasing extent Christian Indians re- 
cognize that the “attack” on foreign 
missionaries is an attack on the Christian 
Mission of the Christian Church in India. 
Under this threat Christians are beginning 
to draw closer to one another. The follow- 
ing note in a recent letter from one of our 
missionaries in the Uttar Pradesh could be 
paralleled from a good many letters 
recently received. She writes: 

“We often hear of the efforts of the Anti- 

Christian Party. One branch is planning 
to visit rural areas to convert Christians to 
Hinduism, and the Press is busy with anti- 
Christian propaganda. To some extent this 
is making the Christian community more 
united. Here a meeting of our Church and 
the Methodists was called to discuss prob- 
lems and plan for more unity.” 
That is also the context within which we 
have to think of the negotiations for Church 
Union in North India, to think and to pray. 
I hope, before long, to be able to devote 
a News-Letrer to this very important 
development. 


A BEGINNING FOR PRAYER 


Meanwhile I close with two quotations. 
One is taken from The Christian Attitude 
to Other Religions, by E. C. Dewick, him- 
self for many years a missionary in India. 
In it he records a conversation he had with 
Professor Radhakrishnan. The Professor 
said to him: “ You Christians seem to us 


Hindus to be rather ordinary people, mak- 
ing very extraordinary claims!” I re- 
plied, says Dr. Dewick, that we make these 
claims, not for ourselves, but for Jesus 
Christ. The retort came back quickly : 

“If your Christ has not succeeded in mak- 
ing you into better men and women, have 
we any reason to suppose that he would 
-do more for us, if we became Christians ? ” 


A PAUSE FOR PRAYER 
In a recent article in The Indian 
Journal of Theology there is reproduced 
a lecture by Bishop Lesslie Newbigin 
entitled “The Quest for Unity through 
Religion”. In the course of a pro- 


found Christian reply to the charac- 
teristically Hindu approach to this ques- 
tion Bishop Newbigin has occasion to 
say: 

“Tt is not possible for the same group 
of men in one context—when facing the 
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by which all men may be made one fa 
under God, and, at the same time, 


sufficient to enable those who believe in 
to live as one family. The disunity of 
Church is a public denial of the sufficienc 
of the atonement. It is quite unthinkab 
that the Church should be able effectiv 
to preach that atonement and to beco 
in fact, the nucleus of the reconcil 
humanity, while that denial stands.” 


Lord, have mercy upon us. 
Your sincere friend, 
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